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ABSTRACT

This article discusses the linguocultural features of the phrases in Shukur Kholmirzaev's
stories. The cultural codes on which they are based have been analyzed.
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INTRODUCTION

Language is a factor that reflects the cultural world, character, ancient beliefs and way of life
of each nation. The study of the relationship between language and culture is one of the most
pressing issues in linguistics today. In recent years, language has been studied in the same
vein. Linguoculturology examines issues such as the reflection in customs of aspects of
customs, traditions, and culture that are specific to a particular ethnic group or community.

THE MAIN PART

Linguoculturology is a new branch of linguistics. Linguoculturology as a science emerged in
the 90s of the XIX century. The national language expresses the identity of each nation, the
process of its rise and existence. Abdullah Avloni emphasized that the mirror life of every
nation in the world is its language and literature. "According to linguocultural approaches, the
text is a linguocultural unit that reflects the cultural values of a particular people, the national-
mental way of thinking." [10,121] the existing units in this text can be of linguocultural
significance. One such unit is the phrase. Phrases are stable combinations in which the unique
world and image of the people to which they belong are represented figuratively. A word in
phraseology is a national-cultural message about a nation. The expressions in the language
also reflect the character, the nature, and the characteristics of the people. Therefore, it can be
said that the spirit of this people is clearly felt in the expressions. Its figurative expression
corresponds to the beliefs of the people and can be understood as direct language expression
and realization.

Our people have always glorified the virtues of humanity, tolerance, kindness, loyalty and
diligence. Such noble and human qualities are manifested in examples of oral creation, as
well as in phrases, stable combinations, figurative words, and other units. The figurative
thinking, worldview, way of life, values, behavior, beliefs and traditions of the Uzbek people
are also reflected in the linguistic and cultural codes expressed in their speech. Linguocultural
codes are the basis for the formation of phraseology. In particular, somatic codes (head, eyes,
hands, nose, feet, liver, lungs, paws) or zoomorphic codes (dog, cat, sheep, rooster) are the
basis for the formation of many phraseologies. components are listed. In general, each
figurative stable connection is based on a specific linguocultural code. By classifying Uzbek
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phraseology on the basis of linguocultural codes and studying it from this point of view, it is
possible to create models of Uzbek thinking, to explain the mechanisms inherent in the
linguistic consciousness of the nation. The following are the phrases in Shukur Kholmirzaev's
works based on linguocultural codes. For example, in the following sentence, we can see a
phrase related to the headline: Ismat said a few words of praise to Shan: “Haliyam juda
zo ‘rsiz, Ismatjon” ... “Shahar bizni urib tashlabdi-da, Ismatjon”. Ismat haqiqatan ham, katta
bir mukofot olgandek, boshi osmonga yetadi. The phrase "boshi osmonga yetmoq" means "to
rejoice”. [12,49] There are also a number of phrases associated with the somatic code bosh
"head", which also have different meanings. For example, boshdan kechirmoq — to see, to
feel in one's life (Rolni tushunib yetgan edi. U o’ynashiga ishonadi: o’sha vogealar naq
o0 zining boshidan kechgan-ku! [13,164); bosh olib ketmoq — to leave completely (Shunda
Inod bosh olib ketib, qayerda ham yashashi mumkinligi haqgida o’ylab qoldi) [13,69];
boshidan oshib yotmoq — too much; boshi yostigga yetmoq — get sick; boshini yemoq — yo‘q
gilmoq, xalok gilmoq; boshi oggan — encountered [12,48-52]. So’ng nuqul urush davrida
boshidan kechirganlarini hikoya giladigan bo’ldi. [13,158-b] In phrases such as, we observe
the human, life, emotion, life, illness, annihilation, and a range of other meanings through the
main code. There are also phrases related to the somatic code of the eye, in which we can see
the opinion of our people that the eye is an unparalleled part of the body, its infinite blessing:

Ko ‘z oldidan o ‘tmoq — Ular chiqib ketgach, Rahima buvi birdan xayolga tolib qoldi va... ko’z
oldidan allaganday baland minoralar, paranji yopingan ayollar o’tdi. [13,158]

Ko ‘z tikmog — t0 stare
Tursunoy jimib, dasturxonga ko ’z tikdi...[13,178]
Ko ‘zi tushmoq — to see, to look at suddenly

Ba’zi dog’li, ezilganlariga ko’zi tushsa, burnini jiyiradi. — Bari bir, — dedi keyin, —
elliktalikka aylantirish kerak. [13,214] In addition, the phrase “burnini jiyirmoq” above
meant “look with disdain”. Shukur Kholmirzaev's stories also contain phrases that appear in
the codes of the lungs, neck and brain. For example: O ‘pkagina gilmog — in the sense of
resentment. Ikromjon shosha-pisha vodoprovodni ochib yuvinar ekan, nazarida, mollar ham
uni yomon ko rib qolgandek, undan o ’pkagina qilayotgandek bo’ldi. [13,178]. Ensasi gotmoq
— in the sense of wonder. Qayum kim bilandir uzoq, asabiy gaplashdi. So 'ng qomatini rostlab
gimnastyorka ko ’ylagi tugmalarini o’tkazdi-da, Ikromjonga bir muddat ensasi qgotib tikildi.
[13,177]. Burnidan oshig — in the sense of a little over the norm. Umuman, o’rmon
xo jaligining ishchilari kam maosh oladi. Qurilishda ishlaydiganlarnikidan ikki-uch baravar
oz. Shuning uchun o’rmon xojaligida ishchi «chidamaydi». Burnidan oshiq gap bo’lsa,
qurilishga ketib goladi. G’isht terib, sement qorib ham oyiga uch yuz so’m topadi. [13,172].
Burnini yerga ishqamoq — in the sense of severe punishment — Xomtama bo’lma! Tursunoy
burningni yerga ishgaydi.[13,178]

Almost all of the fixed units in the Uzbek lexicon have a linguocultural character. For
example, the phrase go ‘li ochig "open-handed™ is used in a generous sense, especially for the
representatives of our hospitable and needy people: Men Sodigbekning tug ’ilgan kunlari hali
ko’p bo’lishi, Husan akam qo’li ochiq, mehmondo’st ekanini aytib, o’shandoq ziyofatlarga
jon deb borishga so’z berdim.[13,196]

Or the use of the phrase Qo ‘vgani joy topolmadi "there is no place to put it" emphasizes the
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human qualities of our people, such as hospitality, respect for others, sincerity and courtesy:

- Yo’'q, yo’q, axir... o’zing bilasan-ku, biz borganda, ular qo’ygani joy topisholmasdi, bor
narsalarni oldimizga to’kib tashlardi. [13,48]

Many such phrases and expressions in the living language of our people linguistically reflect
the cultural world of the Uzbek people. “Musichaga ozor bermaydigan” — finally, the phrase
meek, a believer, is a phrasal verb that is used to refer to meek, kind people. Birovga azob
berishim mumkin... Lekin bu odam musichagayam ozor yetkazmaydi! [14, 26] The phrase is
synonymous with yumshoq supurgi "soft broom":

- E, bezori ekan-ku bu? Buning qo’lidan odam o’ldirisham keladi! - dedim. - Yumshoq
supurgi deb yursam.. [2,27]

The phrase "stuffed with straw" is also directly related to the way of life of our people, who
have long been engaged in agriculture and animal husbandry. The use of the straw code in
this phrase, which is used in the sense of severe torture, reflects the popular spirit of the
phrase. “Og ziga tolqon solmog” — not to speak at all, “igna bilan chuqur qazimoq” — to
work hardly, “yog* tushsa, yalagudek” — clean, top-clean, “chuchvarani xom sanamoq” —
make a mistake, “osmondan chalpak kutmoq” — be lazy, “yetti marta o ‘Ichab kesmoq " - think
and act, “gora terga botmog” — sweating profusely as a result of exertion, “kindik qoni
to ‘kilgan” — born, “ikki dunyoda ham” — never, “izzat nafsiga tegmoq” — 10 say something
derogatory, “to‘nini teskari kiymoq” — to change one's mind, “govog ‘idan qor yog ‘moq” —
upset, severely upset, “zuvalasi pishiq” — the limbs are hardened, “do ‘ppisi yarimta” —
careless, “do ‘ppisi tor kelmog” — t0 remain helpless, impossible. Some of these phrases are
clear examples of phrases that have a linguocultural character, both in the words they contain
and in the meaning they convey. In terms of the word and its meaning, it embodies a popular
notion of the culture and way of life of our people. While such expressions are very common
in our language, their use, both orally and in writing, adds color and imagery to the speech.
Phrases are often colloquial and artistic, rich in irony and sarcasm. In these figurative units,
as noted above, the features of the language units to which they belong are culturally visible.
Phrases are used not only in the living language of the people, but also in the language of the
author and heroes in works of art. This serves to reveal the author’s artistic intent. However,
without it, it is impossible to fully reveal the peculiarities of the language and style of the
writer. The use of phrases in a work of art provides a true expression of the environment and
images depicted. The protagonist and the society to which he belongs are also an important
tool in the vivid and vivid depiction of the cultural life of the nation as a whole. This is the
emergence of the linguocultural significance of the phrase in the work of art.

In the stories written by Shukur Kholmirzaev, the phrases also acquired a linguocultural
significance, through which the notions of the culture of our people were expressed. After all,
each phrase draws a picture of a particular nation. In particular, in the stories of the author we
can find many phrases of linguocultural significance. Keyin, yil o’tgach, Rahimani Shodmon
polvonga uza-ishni katta gizlariga tayinlab, ko ’z yumdi. The phrase ko z yummog "close your
eyes" is used here instead of the verb "to die", shows in addition to demonstrating the
integrity and godliness of the beliefs of our people, it is also customary not to utter harsh
words, which, in turn, have a negative effect on the human psyche, and to say words of
comfort in their place. Because kindness is one of the virtues of our people. Sheraliboy
velkasini qisdi. So’ng podachidan uning o’g’li aytgan gaplarni eshitib, o’ylanib qoldi va: —
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Oshna, men ham qizning ko ’'ngliga qaramasam bo’lmas ekan. Meni gapida turumi yo’q
desang ham mayli, — dedi. [13,129]

There is a saying among our people, tuzini yegan "He who eats salt." At the heart of it all is
love. This phrase is also found in folk proverbs. Including, Jumladan, “Bir kun tuz totgan
joyingga qirq kun salom berib o‘t”. The combination of salt in this proverb has several
meanings: Always respect the person you love. There is another phrase: “tuzini yeb tuzlig ‘iga
tupurmogq”. The term is used to refer to unscrupulous people who have seen the good and
forgotten the good. The phrase is used in a negative sense, and the action expressed in this
phrase is alien to the spirituality of our people, and the action arising from the content of the
phrase is strongly condemned. Similarly, in the stories of Shukur Kholmirzaev, which we are
studying and focusing on, there are places where the phrase "salt blindness™ is used. The
phrase refers to an emotional state such as "disagreement, resentment™: Kampir birdan itini
chaqirib, bagira boshladi: — OI'! Ol manavini! Ol-e, bergan tuzim ko'r gilsin! O, tishla,
deyapman! [13,54] The phrase "salt blindness" in this passage is a phrase with a
linguocultural meaning in the sense of a curse. There is a phrase "betrayal of rights” in the
linguistic landscape of man, and its use in a divisive form is negative, and the concept it
conveys is strongly condemned. Betrayal of one's rights is one of the worst things in the life
of our people, who have always valued purity, honesty and the habit of living with a
forehead. The use of the phrase "salt blindness" in the passage quoted above, in our opinion,
reveals the connection between language and spirituality. The skill of the author is that in the
play, the protagonist's language, using phrases that reflect the cultural world and the
peculiarities of our people, ensured not only the art of the work, but also its readability. It also
reveals the unique charm and vast potential of our language, as well as the image of our
people with high spirituality and incomparable human qualities.

References

1. Bolshoy frazeologicheskiy slovar russkogo yazyka. Znachenie. Upotrebleniye.
Kulturologicheskiy kommentariya. / Otvetstvennyy redaktor V. N. Teliya. — M.: AST-
PRESS KNIGA, 2006

2. Gudkov D.B., Kovshova M.L. Telesnyy kod russkoy kultury. — M.: Gnozis, 2007
Kononenko B.I. Bolshoy tolkovyy slovar po kulturologii. — M.: Veche, 2003

4. Krasnyx V.V. Kody i etaloni kultury (priglashenie k razgovoru) // Yazyk, soznanie,
kommunikatsiya: Sbh. statey. —-M.: MAKS Press, 2001

5. Krasbayeva-Chyornaya J. V. Prostranstvennyy kod kultury tsennostnoy kartiny mira (na
materiale russkoy, ukrainskoy, angliyskoy i nemetskoy frazeologii) // Sibirskiy
filologicheskiy jurnal. — 2018. — Ne4.

6. Lingvesticheskiy entsiklopedicheskiy slovar. — M., 1990
7. Maslova V.A. Lingvokultologiya. Ucheb. posobie - M. ; Akademiya, 2001

8. Mahmudov N. O'xshatishlar — obrazli tafakkur masalalari // O'zbek tili va adabiyoti. —
Toshkent, 2011. — Ne3.

9. Rahmatullaev Sh. O'zbek tilining izohli frazeologik lug'ati. — T.: O‘qituvchi, 1978

Copyright © Author(s). This article is published under the Creative Commons Attribution (CC BY 4.0) licenses.
Anyone may reproduce, distribute, translate and create derivative works of this article (for both commercial
and non-commercial purposes), subject to full attribution to the original publication and authors. The full terms
of this license may be seen at https://creativecommons.org/licenses/by/4.0/



10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24,

25.

InternationalJournalof Cultureand Modernity
ISSN 2697-2131, Volume 17
https://ijjcm.academicjournal.io/index.php/ijcm

Xudayberganova D. S. O'zbek tilidagi badiy matnlarning antropotsentrik talgini: Filol.
fan. d-ri ... dis. — Toshkent, O'R FA TAlI, 2015.

Xudayberganova D. Til. Tafakkur. Madaniyat: llmiy risol. D. Xudoyberganova. —
Toshkent: Nodirabegim, 2020.

Shavkat Rahmatullaev. O'zbek tilining etimologik lugati. 1-jild (turkiy so'zlar). —
Toshkent: Universitet, 2000

Mamamjonov, M. (2019). ®onpkiop acapiapu NepCOHAKIAPU UCMIIAPUHUHT JTUCKYPC
peneBanTH cudaTuaa KYJUIAHWIUIIHN. byrok unax uyauda @oavKiop CaHbamuHuHe
PUBOINHCTIAHULL HCAPAEHTADU.

Gulbakhor, R. (2020). Expression of temporality and locality through noun lexemes in
Mahmud Kashgari's “devon”. ACADEMICIA: An International Multidisciplinary
Research Journal, 10(11), 1648-1653.

kizi Yusupova, S. T. (2019). STUDY OF RELIGIOUS FUNCTIONAL STYLE IN THE
WORLD LINGUISTICS. Scientific Bulletin of Namangan State University, 1(12), 173-
178.

Kizi Yusupova, S. T., & Sayidrahimova, D. S. (2022). ABOUT THE CLASSIFICATION
OF RELIGIOUS TEXTS. Eurasian Journal of Academic Research, 2(2), 63-65.

MAMAJONOV, A. & ROZIKOVA, G. (2018). Stylistics expressive speech
system. Scientific journal of the Fergana State University, 1(4), 69-71.

Qizi, Y. S. T. (2020). Religious speech and phonetic interference. ACADEMICIA: An
International Multidisciplinary Research Journal, 10(6), 679-683.

ROZIKOVA, G. (2018). Non-traditional communication as a methodics
instrument. Scientific journal of the Fergana State University, 1(3), 116-117.

Rozikova, G. Z. (2019). SEMANTIC FEATURES OF LEXEMES BELONG TO THE
GROUP OF NAMES OF PERSON APPLIED IN “DEVONU LUGOTIT TURK”.
Scientific Bulletin of Namangan State University, 1(12), 136-141.

Rozikova, G. Z., & Yusupova, S. T. (2021). METAPHOR AS A
LINGUOCULTUROLOGICAL PHENOMENON. Theoretical & Applied Science, (12),
1086-1088.

Rozigova, G. (2020, December). MAHMUD KASHGARI'S" DEVONU LUG'OTIT
TURK" NAMES OF HOUSEHOLD ITEMS USED IN THE WORK EXPRESSIVE
SYNONYM LEXEMAS. In Kongepenyuu.

Roziqova, G. (2021). MAHMUD KASHGARIS «DEVONU LUGOTIT TURK» AND
MODERN UZBEK LANGUAGE. Theoretical & Applied Science, (5), 222-225.

Yusupova, S. T. (2019). CHARACTIRISTICS OF RELIGIOUS FUNCTIONAL STYLE
OF THE UZBEK LANGUAGE. In AKTYAJIbHBIE BOIIPOCBHI COBPEMEHHO
HAVYKH (pp. 20-21).

Yusupova, S. T., & Anvarova, F. A. (2020). Linguoculturological investigation of
zoonyms in English and Uzbek. ISJ Theoretical & Applied Science, 11 (91), 78-80.

Copyright © Author(s). This article is published under the Creative Commons Attribution (CC BY 4.0) licenses.
Anyone may reproduce, distribute, translate and create derivative works of this article (for both commercial
and non-commercial purposes), subject to full attribution to the original publication and authors. The full terms
of this license may be seen at https://creativecommons.org/licenses/by/4.0/



26.

27.

28.

29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

41.

InternationalJournalof Cultureand Modernity
ISSN 2697-2131, Volume 17
https://ijjcm.academicjournal.io/index.php/ijcm

MawmaxoHnos, A., & Po3ukosa, I'. (2004). 'annmapHuHr makiaui-MasMyHUN TY3WJIMILIUTA
kypa Typnapu. @apeona, 2004. b, 8.

Posuxoga, I'. 3. (2016). M3yyenue npoiecca HOpPMUPOBAHUS Y30EKCKOTO JTUTEPATYPHOTO
SI3bIKa CHHEPT€THYECKUM M KBAaHTHUTATHBHBIM MeTOoJIaMu. Yuenwiti XXI éexa, 32.

Zaylobidinovna, R. G. ., & Shavkatjonovna, Y. S. . (2022). LEXICAL-SEMANTIC
ANALYSIS OF BUSINESS WORDS IN ENGLISH AND UZBEK. Modern Journal of
Social Sciences and Humanities, 5, 61-65

Zaylobidinovna, R. G. ., & qizi, T. G. A. . (2022). COMPARATIVE ANALYSIS OF
ADJECTIVES IN ENGLISH AND UZBEK LANGUAGES. Modern Journal of Social
Sciences and Humanities, 5, 66—70.

Kuldashev, N., Avazbek, D., & Parviz, A. (2022). Opinions of Our Ancestors on
Language and Speech Purity. Journal of Ethics and Diversity in International
Communication, 2(4), 10-16.

Maftuna, G. (2022). Methodology of Organizing Problem Lessons in Higher
Education. International Journal of Culture and Modernity, 14, 72-77.

Kuldashev, N. ., Parviz, A. ., & Avazbek, D. . (2022). Fazli Namangani’s ‘“Majmuai
Shoiron” Review Zullisonayn Issue. Spanish Journal of Innovation and Integrity, 6, 429-
433.

Gulrux, J. ., Maftuna, G. ., E’zozxon, O. ., Muhabbat, U. ., & Abdumalik, S. . (2022). The
Method of Onomastic Conversion in the Formation of Toponimes in the Fergana
Region. Spanish Journal of Innovation and Integrity, 6, 451-456.

Ibragimova, E. I. (2020). Aesthetic function of relationships of the addressant. ISJ
Theoretical & Applied Science, 05 (85), 101-104.

Sayyora, Q. (2022). FORMATION OF TEXT ANALYSIS IN LINGUISTICS. Modern
Journal of Social Sciences and Humanities, 4, 58-61.

Ismoil, H. ., Mukhtorali, Z. ., Jumaboy, J. ., & Parviz, A. . (2022). WORD FORMATION
FROM THE TAJIK BORROWINGS. Modern Journal of Social Sciences and
Humanities, 5, 71-76.

Zokirov, M. T. (2021). To typology of language situations. ISJ Theoretical & Applied
Science, 11 (103), 706-710.

Turdaliyevich, Z. M. (2022). About Grammatical or Morph syntactic
Interference. European Multidisciplinary Journal of Modern Science, 4, 768-773.

3okupos, M. T. (2015). O6 obmieii xapakrepucTuke ounuHrBu3Ma. Yuénwiti XXI eexa, (7-
8 (8-9)), 24-27.

3okupoB, M. T. (2017). TUWIIYHOCJIUK BA TAPUX. Axmyanvusie nayumvie
uccnedosanust 6 cospemennom mupe, (4-2), 45-49.

Turdaliyevich, Z. M. (2022). To the Question of the Study of Arabisms in the Persian
Language. Spanish Journal of Innovation and Integrity, 5, 566-570.

Copyright © Author(s). This article is published under the Creative Commons Attribution (CC BY 4.0) licenses.
Anyone may reproduce, distribute, translate and create derivative works of this article (for both commercial
and non-commercial purposes), subject to full attribution to the original publication and authors. The full terms
of this license may be seen at https://creativecommons.org/licenses/by/4.0/



42.

43.

44,

45,

46.

47.

48.

49,

50.

InternationalJournalof Cultureand Modernity
ISSN 2697-2131, Volume 17
https://ijjcm.academicjournal.io/index.php/ijcm

Turdaliyevich, Z. M., & Shukrona, A. (2022). About Turkish-Uzbek Vocabulary Words
in the Lexical Structure of the Tajik Language. Spanish Journal of Innovation and
Integrity, 5, 620-624.

Mukhtorali Turdaliyevich Zokirov, Sohiba Mukhtoraliyevna Zokirova (2021). About The
Influence Of The Uzbek Language In Rishtan Tajik Dialects Of Ferghana Region.
Turkish Online Journal of Qualitative Inquiry (TOJQI 12 (4), 115-122.

Turdaliyevich, Z. M., & Ergashevna, S. S. (2022). About the “Space” and “Time”
Philosophical and Language Categories. International Journal of Culture and
Modernity, 13, 96-100.

Zokirov, M. T., & Ibragimova, M. S. N. (2021). Alisher Navoi about style problems. 1SJ
Theoretical & Applied Science,(12), 601-604.

Turdalievich, Z. M., & Mukhtoralievna, Z. S. (2007). (nd). UDK: 398.221 specific
features of language interference in contrastive linguistics.

Zokirov, M. T., & Zokirova, S. M. (2020). On researching phonetic level of the
languages. GIS Business, 15(6), 148-154.

Turdaliyevich, Z. M., & Farhod, I. (2022). Loiq Is the Successor of the Great Figures Of
Tajik Literature. International Journal of Culture and Modernity, 14, 51-55.

Zokirov, M. T. (2021). MASTERY OF USING TABOOS AND EUPHEMISMS BY
ABDULLAH QADIRI. Theoretical & Applied Science, (5), 112-115.

FARG‘ONA, M. T. L. V., & TILSHUNOSLIGI, D. U. O. Z. ILMIY ISHLAR TO
‘PLAML

Copyright © Author(s). This article is published under the Creative Commons Attribution (CC BY 4.0) licenses.
Anyone may reproduce, distribute, translate and create derivative works of this article (for both commercial
and non-commercial purposes), subject to full attribution to the original publication and authors. The full terms
of this license may be seen at https://creativecommons.org/licenses/by/4.0/



